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Samuel David Luzzatto (Shadal) as a Bible Commentator (180)
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2. An innovative non-halakhic peshat explanation from Shadal
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3. Shadal: rabbinic exegesis innovated a more lenient approach to laws of damages
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4. Shadal invents a new peshat but defends that of the rabbis as lenient legislation
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5. Shadal: the paschal sacrifice, then and now
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6. Shadal: the rabbis as reformers
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7. Shadal: The laws of the Torah as rhetoric and not for implementation
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8. Shadal’s preference for Rashi
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9. Shadal on Rabbi Shimshon Refael Hirsch
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11. Shadal on Rambam and Sexuality
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12. Shadal on Dt. 6:5

What this mitzvah—the mitzvah to love God—means requires explanation. Actually there is no real inherent
difficulty or doubt about it, if it were not for the fact that the mitpalsefim imported the ideas of Greek thinkers
into the Torah, and they changed various aspects of the Torah to get them to concur with the philosophers. And
since this is an impossible thing to do, they took Torah and philosophy and made of them a mishmash that is
neither Torah nor philosophy, and they ended up losing on both counts.

Nowadays that old type of philosophy exists no longer, but Jewish books are still filled with it, so that neither true
scholars nor true Torah Jews find satisfaction in them....

I really am amazed at the [Jewish] philosophers. How did they not realize that what the Torah wants is not what
philosophy wants? Philosophy wants us to know and recognize truth. Torah wants us to do what is right and
what is good. And if the Torah teaches us [such philosophical ideas as] the unity of God and the fact that the
world was created, it was not for the purpose that we would then acquire the true knowledge of God and
recognition of His perfection. Rather it was so as to implant in our souls useful beliefs that will lead us towards
justice and righteousness.

And that is why the Torah always minimizes when it describes God and makes Him seem closer to the level of
humans, attributing to Him anger and will, love and hate, happiness and sadness and various other ways of saying
that He is affected [by things that happen external to Him] or that He is subject to deficiencies. All this is done so
as to establish some connection between us and Him. But to the contrary, if we imagine in our hearts the God of
the philosophers, who is perfect in an infinite form of perfection, then it is simply impossible to imagine any
connection between Him and human beings, and one could then not imagine any religion of the world’s religions.

What purpose can there be for prayer if God is not subject to being affected? What purpose is there for teshuvah
if God's will is not subject to change?

And if you say to me: “If you are right that Torah and philosophy are mutually exclusive, then that means that one
of them is a lie. That means that you are either an opponent of Torah or an opponent of philosophy.” Know that
neither of those is the case. | see humans as beings composed of two opposing forces: reason and inner feelings.
It is impossible to glorify the one and reject the other, for people whether they like it or not are under the control
of both of these forces. That is why the true Torah and the true philosophy—that is not yet written in one book,
but is found scattered in many books, mixed in with all sorts of errors and inaccuracies—both of them are really
the words of the living God. Both of them are appropriate to the nature of human beings. Both of them are true
according to different understandings of truth.
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Now I shall return to discuss the love of God. |say that since the divine Torah saw fit to speak in hulm;ﬁar?gugge
and to describe God as subject to change and as susceptible to anger and to will, to love and to hate, it therefore
is appropriate to describe people also as loving God or hating him. For the person who always bears God in mind
and is always considering how to do what He wants and how to observe His laws and regulations, such a person
would be called a lover of God. Someone who does not think about God and does not refrain from doing what
God despises and who is constantly seeking new abominations to sin in, someone like that is called one who hates
God. “Loving God” is not a separate mitzvah. It includes all the mitzvot. It does not make sense to command
people to love God. The same is true of loving your neighbor or loving the stranger. All that means is that we
should take steps to do what will be beneficial to them and we should refrain from doing that which will hurt
them or anger them.

But the kind of love described by the author of Hovot ha-levavot—“since the soul comes from the world of pure
spirit its natural tendency is to spirit . . . and when the light of wisdom shines upon it, it will naturally separate
itself from the pleasures of this world and have nothing to do with anything other than God, and it will never
think of anything else”—all of this has nothing to do with Moses’ Torah. This approach is taken from the
philosophers who had only disdain for the simple people who do the necessary work of this world. . . .

Maimonides thought that true love of God is only possible for the person who understands all of existence and
that it is a function of that person’s understanding. To that end he included in his “Laws of the Foundations of the
Torah” three chapters to teach people about creation in order that true love of God would enter their hearts. All
of this is so distant from the purpose of the Torah! Those three chapters have nothing in common with the rest
of his Mishneh Torah. Had he been a true philosopher [!] he would have realized that a new generation would
come along and disprove the theories of Aristotle and his students concerning biology and astronomy, and that
his book would become the Guide to Lies (\7w nm). But he believed that everything that Aristotle had to say
about the sub-lunar world was indisputably true. . . .

| say none of this with the intention of diminishing even by a hair’s breadth the honor due to Maimonides, but in
order to teach our youth that the true philosopher is not one who relies on other philosophers. Rather he ought
to measure every idea in his own mind. Whoever is unable to do so and ends up relying on the famous
philosophers of his generation (just as ibn Ezra and Maimonides relied on Aristotle and a number of Arab
philosophers, and Mendelssohn relied on Leibnitz and Woolf, and others today rely on Kant and Hegel or Spinoza)
is no more of a philosopher than someone who relies on father Abraham or on Moses or Hillel or Rabbi Akiva.

My purpose in writing all this in not in order to dissuade the youth from studying wisdom and languages. Never
has that thought crossed the minds of my ancestors or my teachers, the rabbis of Italy. My sole purpose is to try
to keep the youth from accepting without thinking whatever the current popular and respected philosophy is in
their generation. This is a bitter illness that comes upon them not because they are seeking truth, but because
they are seeking assumed honor and are hoping to find favor in the eyes of their contemporaries. But those who
truly love truth and wisdom know that there are many ideas that were popular for one or many generations and
are now forgotten or disparaged; and there are many opinions that for a long time were considered disgraceful
and now the earth is filled with them.



